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 UIT DE BIBLIOTHECA ROSENTHALIANA

 THE COLOPHON PAGE OF THE ESSLINGEN MAHZÔR*

 E.G.L. SCHRIJVER

 During the thirteen years of its presence in the Bibliotheca Rosenthaliana the thirteenth-
 century Esslingen Mahzôr (Hs. Ros. 609) has not yet received the attention it deserves.
 The only article exclusively dealing with the manuscript appeared in the eighteenth volume
 of this journal.1 Here an attempt will be made to give a detailed analysis of one of the most
 fascinating pages of the manuscript, i.e. the colophon page (f. 127r), whereby some new
 light will be shed upon the hitherto almost completely unknown history of the manuscript.

 On the colophon page, as is so often the case in mediaeval manuscripts, a variety of
 scripts can be seen, which can roughly be divided into four different texts: (1) the scribe's
 colophon and the accompanying punctuator's colophon; (2) "8 lines written in an obscure
 and hardly readable faded cursive script"2; (3) "strange black squares, both closed and
 open"3; (4) a bilingual inscription, written perpendicularly across the above-mentioned
 eight lines. Besides some minor annotations and pen trials can be seen.

 * I would like to thank Ms. R. Haag and A. K. Offenberg for their assistance . Special thanks are due to my good
 friend J.W. Wesselius.

 1 J. A. Brombacher, "The Esslingen Mahzôr. A codicological survey and an inventarisation of the text", Studia
 Rosenthaliana XVIII (1984) p. 103-119. My colleague F.J. Hoogewoud wrote a short note on the manuscript:
 "Het machzor uit Esslingen", in: Sieraden van Minerva. Een keuze uit de verzamelingen van de Universiteit
 van Amsterdam (Amsterdam, 1982) p. 22-23. The manuscript belongs to the corpus of Hebrew manuscripts in
 the Bibliotheca Rosenthaliana, of which I am preparing a catalogue.

 2 J.A. Brombacher, "The Esslingen Mahzôr . . .", p. 108.
 3 J.A. Brombacher, "The Esslingen Mahzôr . . p. 108.
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 111. 1: The colophon page of the Esslingen Mahzôr.
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 The colophon

 The Hebrew text of the scribe's colophon reads like this:4

 ynřó mrnw гтагр 'nn owjfrp "»лк
 mim nnu; ouAipn m vinna nw
 ■o-in [.] "Ъ nimm пт отЛту ^rb
 laemw 'pnu; pw pan tp [...]

 nrranb nrram пггаЛ тат тапЬ

 лттпп ta tpo "ту ппк тгЬ nrram
 тпйп virami n^D рэк рэк рэк

 ontwn mint? пенал ота ки^к

 ■»uru/n t^ô tmron ruu; лпи vnrb
 ртт» *6 патол owjfrp ртллл ртп

 DVD "W> ЧП1 tfïtih íÒI DIVI IÒ

 'Уп ртп рэк nVion bm ™ ту
 DVD 'MQ

 The punctuator's colophon:

 pan Ш1 m лг0 тага pjn 17ЭТ тлткп од тчпрл ррлл ternm» ллэйл с^от» чк

 Translation of the copyist's colophon:
 I, Qallônîmôs son of R. Yehûdah - may he live for many days to come -, have written this

 rnahzor with thequill - praise and thanks to Him who lives forever - for R. [.] son of Rabbi
 [. . .] . May it be the will of Him Who Dwells in Heaven that he will give it as an inheritance
 to his sons, and his sons to their sons, and their sons to their sons and their sons to the next

 generation, until the end of all generations. Amen, Amen, Amen, Selah. And I completed
 it in the town of Esslingen on Thursday, the 28th of the month of Tevet, in the year 5050.
 Hazaq we-nithazaq ("with renewed strength"), Qallônîmôs the scribe, may he not suffer
 today, nor in eternity, nor anyone of the Children of Israel, until a camel descends5 a
 ladder. Amen. Hazaq in gematria is siyyûm.

 4 The original text has been vocalized; this vocalization is, for technical reasons, not given here, but on the
 photograph (ill. 1) it can be read rather easily.

 5 Yrdy meaning ascending, and not descending, is frequently used in the early mediaeval mystical literature,
 e.g. the He&ö/öMiterature. There, however, yrd can only mean going up, in the sense of going up to the
 Merkavah , the heavenly throne; for climbing a ladder *lh is used. Cf. P. Schäfer, ed., Konkordanz zur
 Hekhalot- Literatur, I (Tübingen, 1986) p. 315, 316 (Texte und Studien zum antiken Judentum, XII) [yrd] and
 P. Schäfer, ed., Synopse zur Hekhalot- Literatur (Tübingen, 1981) § 182, 199, 237, 436, 768, 812 (Texte und
 Studien zum antiken Judentum, II) [7А]. I owe these references to the benevolence of my friend and colleague

 Ms. A. Kuyt, researcher at the Juda Palache Institute, University of Amsterdam. We should, of course, not
 forget that scribes very often take unexpected liberties in their colophons.
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 Translation of the punctuator's colophon:
 And I, Yôsef, called yôzgríá6, the punctuator, punctuated it at the same time and place, it is

 nice and pleasant to read in it.

 In the third line the copyist hardly left any space after the reš' even a short name like Noah
 could have hardly been written there.7 Although we can think of an abbreviation of a
 name, it proved impossible to read any letter, either in this line or in line 4, even with the
 help of an ultraviolet lamp.

 On the basis of the colophon and the vocalization the reading of the name Esslingen,8 a
 well-known mediaeval Jewish community in Württemberg, on the river Neckar, is certain.

 The fact that a scribe worked in Esslingen and that he received an order to write a mahzôr
 proves once more that there was a substantive Jewish settlement in Esslingen during the
 thirteenth century. Jewish scribes were members of a living community and did not usually
 work on their own. The possibility that our Qallônîmôs is identical with a Qallônîmôs ben
 Yehûdah who was killed in Renchen in the year 1301 cannot be ruled out.9

 In the colophon a camel descending a ladder is mentioned instead of the usual ass.
 Although I do not know of any other manuscript mentioning a camel in this otherwise very
 common expression, the very fact that another animal is chosen to play the ass's role is not
 particularly uncommon. In his Vorlesungen über die Kunde hebräischer Handschriften 10

 6 The reading of this word is not certain. The most probable explanation is the following. The name should be
 read as Yózgríš, Yôz- being an abbreviation of the name Yôsef (the samekh is very uncommon in mediaeval
 Yiddish), -gris being an archaic German suffix, meaning 'grey': Yozgris = 'grey Yosef . Another, less
 probable explanation is the reading of the suffix as - gais , an ancient suffix with an uncertain etymology, in
 which case the first three letters cannot only be read as Yôz -, but also as Jude- (with dalet): Jude gais ; according

 to E. Förstemann the suffix -gais quite frequently occurs in combination with the name of a certain ethnical
 group. Apart from the phonological problems involved, the most important drawback is the fact that the
 suffix is, again according to Förstemann, very old, at times even pre-mediaeval, and that it seems to have
 vanished not too long afterwards. The reading Yozgris is therefore more probable. It goes without saying
 that, on the basis of the name Yôsef only, it has not been possible to identify the punctuator. Cf. E.
 Förstemann, Altdeutsches Namenbuch , I (Bonn, 19002) clmns. 588-590 (-gais) and 674-675 (gris). I owe the
 explanation Yozgris to F.J. Hoogewoud.

 7 This has also been noticed by Prof. M. Beit-Arié in a questionnaire of the Hebrew Palaeography Project
 (HPPF24).

 8 For further information on the mediaeval Jewish history of Esslingen, cf. Z. Avneri, ed. , Germania Judaica

 II, 1 (Tübingen, 1968) p. 227-232; J. Walk, ed. , Pinkas Hakehillot . Encyclopaedia of Jewish Communities . . .
 Germany: Württemberg, Hohenzollern, Baden (Jerusalem, 1986) p. 43-46 [Hebr.]; our variant spelling, with
 final aleph, is not recorded.

 9 Cf. F.J. Hoogewoud, "Het Machzor uit Esslingen . . p. 22 and J. A. Brombacher, "The Esslingen Mahzôr
 . . p. 108.

 10 M. Steinschneider, Vorlesungen über die Kunde hebräischer Handschriften. Deren Sammlungen und
 Verzeichnisse (Leipzig, 1897) p. 48-49.
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 Moritz Steinschneider gave several examples of animals, as well as human beings, featur-
 ing instead of the ass.11 He does not, however, mention a camel either. On the basis of
 Talmud Bavli Berakôt 56b, the use of a camel can nevertheless be explained in a satisfact-
 ory manner. There, in a discussion about the interpretation of dreams, it is stated that
 one who sees a camel in his dream is delivered from death which was decreed for him

 from heaven. R. Hama, son of R. Hanina, explained this with an allusion to Genesis 46:4,
 where God told Jacob not to fear and to go to Egypt, because He would accompany him:
 П^УШ *»D3K1 ("and I will surely bring you up again"). So, R. Hama believes the
 word bill to be a notarikon of ¡"farm.12 The connection between this talmudic dream and

 Jacob's dream about the ladder is obvious and makes the explanation even more plausible.
 The abbreviation should undoubtedly be read as be-gêmatriya .13 The letters bet

 and nun (and not gimmel) in the preceding line should be considered as graphic fillers, as
 can be seen from the short lines inside the letters, which indicate that the letters should not

 be read. The numerical value of the letters, het, zayin and qof( 115), differs only one from
 the numerical value of the letters samek , yod , waw and mem (116). This difference does
 not have to worry us: in his Se fer Par des Rimmônîm the famous kabbalist Moses ben Jacob
 Cordovero (1522-1570), one of Isaac Luria's teachers, listed nine variant forms of
 gematria. The fourth variant is the one in which the number "one", representing the
 numerical value of the word itself, is added to the sum of the numerical value of the letters

 of this word. So, hazaq (115) + 1 (= 116) equals siyyûm (116). 14

 11 For further information see e.g. A. Altmann's well-known article: "The ladder of ascension", in: E.E.
 Urbach, e. a., ed., Studies in mysticism and religion presented to Gershom G. Scholem on his seventieth
 birthday by pupils, colleagues and friends (Jerusalem, 1967) p. 1-32.

 12 For notarikon , i.e. the interpretation of a word as the abbreviation of two or more words, the thirtieth
 hermeneutical rule, see e.g.: W. Bacher, Die exegetische Terminologie der jüdischen Traditionsliteratur , I
 (Leipzig, 1899) p. 125-128 and II (Leipzig, 1905) p. 124; S. Lieberman, Hellenism in Jewish Palestine. Studies
 in the literary transmission, beliefs and manners of Palestine in the I Century B.C.E. - TV Century C.E. (New
 York, 1950) p. 69, 73 ff. (Texts and Studies of the Jewish Theological Seminary of America, XVIII) and the
 various encyclopaedias s.v.

 13 For gematria , i.e. the computation of the numerical value of letters, the twenty-ninth hermeneutical rule, see
 e.g.: W. Bacher, Die exegetische Terminologie . . ., II, p. 27-28; S. Gandz, "Hebrew numerals", Proceedings
 of the American Academy for Jewish Research IV (1932-1933) p. 86-108; S. Lieberman, Hellenism . . ., p. 69,
 72-73 and the various encyclopaedias s.v.

 14 Moses ben Isaac Cordovero, Sefer Pardes Rimmônîm . . . (Cracow and Nowy Dwor, 1591) part 30, ch. о, t.
 202v-203r; this place is mentioned by G. Scholem in his article "Gematria" in the Jerusalem Encyclopaedia
 Judaica , VII, clmns. 373-374. Cf. M. Steinschneider, Catalogus librorum hebraeorum in Bibliotheca
 Bodleiana (Berlin, 1852-1860) 6452,8. In this explanation the dots which have been placed above the letters
 have not been taken into account; on the basis of other abbreviations in the manuscript, where the dots should

 not be taken into account either, this is justified.

 189

This content downloaded from 
������������77.124.174.125 on Mon, 28 Feb 2022 10:48:48 UTC������������� 

All use subject to https://about.jstor.org/terms



 A mediaeval deed of sale

 At the bottom of the colophon page eight rather faded lines, written in an Ashkenazi
 cursive hand, can be seen:

 ill. 2.

 Transcription:

 iòni rootpnV kVi awn y 'a nan rrnna nn«pi "mw ггпш пктпа mia п"пл чк - 1
 D^yVi pi кат ]П ma nnmnV

 пачлаю rfr»snm trainani кпрпп nv nimm пт waa parna nobma rrvarvfinanuf - 2
 DTI ГП1К1 mrr^D "»31ЛЭ

 'атпк numa ny imtnn niynn Dniay vitapi ^к-iun '-q ггепэ 'irò pp niarnn naoi - з
 vuninai lan» wpyn ЧЖ1

 кап nViya dik diuj тк чала vrť» ik чк kV Dtabi pn кит» pa ттп ж pna tuo - 4
 лпк pytf? кап 'nan

 bv т»п ^»yta "паоп чэ muran ia рк» natwn unna pnaa ytp ^»yta "пэоп - 5
 mana рта-лии^ па ia mni

 vitapi пчаап ppvn р^ируп лттэп -nou; ta tapina na ia кгт> пап ггрэй noun - б
 тэ na D*>pbi nnina bv

 чэа тпокп tmuo впу пкяа Ъу туп vravin кгт uniam 'члап - 7

 Dipi чпиг tam awn n"a
 xxbv tpr» -va nmm - 8

 Translation:

 1. I, the undersigned, state with a perfect, a valid and a legal statement, as if I made a
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 statement before an important Bêt Dîn , without returning or coming back on it from

 this day till eternity,

 2. that I sold, as a definite sale of my own free will, this mahzôr , together with the books of

 the Prophets and Hagiographa and a prayer-book with penitential prayers and Ôrah
 Hayyîm

 3. and the Small Book of Commandments written in it, to Mošeh, son of R. Yisra'el, and I
 received for them the amount due up to the last perûtah15 and I will not ask it [back] from
 him, nor from his inherit ants,

 4. and when there will be redemption or ransom, from this day till eternity, [then] I, or my
 inheritants, or any man who comes out of my name to demand

 5. the above-mentioned books, will be heavy like a broken potsherd, which is not of any
 substance, because the above-mentioned books were mine and I had the right to do with
 them what I wanted.

 6. And this deed of sale, may it have the power of all the deeds made up with the approval
 of the wise; and I will consider it my task to materialize what

 7. is written and explained above, and may my signature bear testimony for me like a
 hundred righteous witnesses, bearing testimony before an important Bêt Dîn and
 everything will be fixed and firm,

 8. Yehûdah, son of R. Yôsef, may he live for many days to come.

 Jewish law does not consider a purchase complete by mere verbal agreement.15 Therefore
 the former owner of a manuscript was obliged to make up a deed of sale, a šetar mekîrah , in
 which he should state that he refrained from all his legal rights to the manuscript. Such
 deeds are not rarely found written in manuscripts though hardly any have been published.
 The important manuscript catalogues very often give the names of these former owners as
 they appear in these deeds, but they do not usually contain the complete texts. Form and
 structure of these deeds are rather traditional. A standard deed contains the following
 elements: the name of the seller, the name of the buyer, a place, a date and the names of
 two witnesses.16 In our case only the name of the seller, Yehûdah son of R. Yôsef, and the
 name of the buyer, Mošeh son of R. Yisra'el, are mentioned. In this respect the deed
 differs decisively from the one published in the Soncino Blätter by A.Z. Schwarz, where all
 above-mentioned requirements were fulfilled.17 The lack of a place and a date in our deed
 must, of course, be regretted, but on the basis of the script it seems justified to consider it of

 fourteenth-century Ashkenazi origin. An additional argument in favour of this early
 dating is the frequent occurrence of Aramaic phrases in the deed. Early deeds were almost
 completely written in the Aramaic language, but in the course of time more and more

 15 Perûtah = a very small coin.
 16 Cf. Mišneh Tôrah, Sefer Qinyan, Hïlkôt Meiçîrah , 1,1.
 17 One gets a good impression of the contents of these contracts from A. Gulak, Ôçar ha-šetarot ha-nehûgîm

 be-yišrďel (Jerusalem, 1926) (Sifriyyah mišpatít , V) [Hebr.].
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 Hebrew elements were allowed in the texts.18 Yehûdah bar Yôsef solved the absence of

 witnesses by accrediting his signature with the strength of a hundred witnesses, a rather
 stereotype formula indeed.

 The possibility that Yehûdah bar Yôsef was the first owner of the manuscript should not
 be ruled out, but, as has been noticed before, the space available in the colophon for the
 name of the owner is very small and it is not easy to see how his name could have been
 abbreviated to fit in it.

 The transaction apparently concerned more than one book: a mahzôr (the complete text
 of our mahzôr , see below), the books of the Prophets and the Hagiographa, a prayer-book
 with Selîhôt and Ôr ah Hayyîm and a Sefer Miçwôt Qatan. Perhaps the date of writing of
 Jacob ben Asher's (1270-1340) Arba'ah Tûrîm may be considered as a terminus post quern.
 I have not been able to trace the other manuscripts; in view of the mediaeval and
 renaissance Hebrew book burnings it seems rather unlikely that they have survived.

 A cryptographic ownership inscription

 111. 3.

 18 A.Z. Schwarz, "Eine Verkaufsbestätigung des Geršom Soncino", Sonano Blätter. Beiträge zur Kunde des
 jüdischen Buches I (Berlin, 1925) p. 14-15. It should be noted that this contract does not involve a Hebrew
 manuscript, but a Hebrew incunable.
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 Right below the colophon, on the left-hand side, two lines written in a variant of the
 so-called "Freemasons' cipher" can be seen.19 This cryptographic alphabet makes use of a
 sort of noughts and crosses diagram, in which according to a system of monalphabetic
 substitution, every letter has its own graphic representative:

 abc ' j / nop N'wy/

 d e f к Y 1 1 q r s x Y y

 ghi / m ' tuv / z '

 The various letters are represented by their own part of the diagram, and depending on
 their being taken from the first or the second diagram, one or two dots are placed above
 those signs . An e , for example , is written like □ , x like . When we apply this scheme to our

 manuscript it is evident that the open triangles from the second and fourth diagram are
 missing, and that a coherent text cannot be put together, neither according to our scheme,
 nor according to a variant scheme. After some pleasant moments of trying and playing with
 the signs the Hebrew alphabet turned out to be used instead of the Latin. The text reads
 from right to left, as could have been guessed from the position of the inscription on the
 page. The Hebrew alphabet has been transformed into the following cryptographic
 alphabet of 27 ciphers (the 22 letters of the Hebrew alphabet + 5 final letters), with one,
 two or three dots placed above the signs depending on their being taken from the first, the
 second or the third diagram.

 дпк b D ч w-ip

 1ПТ ОЛЙ D "| Л

 ОПТ tf Ö У у t] 1

 When we cryptanalyze the inscription the following Hebrew plaintext can be read:

 "litin МП} DTOlV»n ]12 pVT *04 ПППП KřÓ p №12

 Translation:

 Moses, son of the honoured Naftali Hertz, of blessed memory, from Hildesheim [near]
 Hanover.

 People have always felt the need to develop and use secret writings, in order to achieve a
 certain, e.g. strategic goal, or just for pleasure. The use of the Freemasons' cipher for

 19 Cf. A. Gulak, Ozař ha-šetarót . . p. XXVII.
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 Jewish purposes, even using the Hebrew alphabet is, however, not mentioned in litera-
 ture. The Freemasons' cipher is believed to have been popular with Freemasons since the
 sixteenth century.20 It goes without saying that Freemasons were very often forced by
 political circumstances to use a secret alphabet. The composer of our cryptographic
 Hebrew inscription can very well have been inspired by the Freemasons' example; many
 contacts between, often emancipatory, Jews and Freemasons have existed.21 However, the
 specifically Jewish structure of the inscription - as reflected, for example, in the title
 he-haver and in the abbreviations which accompany the names - is obvious.

 This can only mean that our composer received a traditional Jewish education, and that
 he, most probably, was still an observant Jew. The possibility that he was a Freemason
 himself can, it may be added, not be ruled out completely, but we should keep in mind the

 fact that quite a lot of lodges refused to accept Jews.22 It proved possible to identify this
 Moses Hertz as the eldest of Naftali Hertz's and Sarah bat Sender's three sons (they had
 three daughters as well). The family lived in Hildesheim during the eighteenth century,
 where Moses was working as a Hoffaktor for the Fürstbischof of Hildesheim, in which
 capacity he was owed 16.000 Reichstaler by the authorities in the year 1775. Furthermore,
 he was governor of the Jewish community of Hildesheim. He must have been born
 somewhere near the year 1720, the assumed year of birth of his younger brother Benjamin,
 who died in 1788 and is a forefather of the well-known physicist Heinrich Hertz (1857-
 1894). 23

 Moses Hertz was not very experienced in cryptography. He obviously made some
 mistakes, for example the strange triple yod , instead of the expected Yiddish bay , which
 may have been struck out. Further, I am not sure whether he wrote a yod or an incorrect

 aleph as the last letter of the name Naftali. He most probably tried to write a few letters
 below the colophon on the right-hand side; there the letters mem , šin and he (or waw) can
 be read. When Moses found out that there was not enough space for his complete
 inscription he decided to write it at the left-hand side, in fact adding the noughts and
 crosses diagram as well. A few centimeters above the three trial letters the name Mordekay
 can be read, but only when we read the text from left to right; so, beside monalphabetic
 substitution Moses (deliberately?) made use of transposition, another well-known cryp-
 tographic technique. The name is followed by three other letters, 'ay in, yod , aleph ,
 perhaps an abbreviation, for which I could, however, not find a satisfactory explanation. I

 20 A bulk of information on cryptography can be found in: D. Kahn, The Codebreakers. The story of secret
 writing (London, 1966), where the Freemasons' cipher is discussed on p. 772; an interesting survey of
 "Cryptology" is found in the fifteenth edition of The New Encyclopaedia Britannica , XVI (Chigago etc.,
 1986) p. 913-924. Further references to the Freemasons' cipher can e.g. be found in: C.F. Vesin, Traité
 d'obscurigraphie, ou art de déchiffrer . . . (Paris, 18382) p. 80-84; A. Langie, De la cryptographie . Étude sur les
 écritures secrètes (Paris, 1918) p. 21-22; A. Lange and E.A. Soudart, Traité de cryptographie (nouvelle
 édition; Paris, 1935) p. 60-61; L.D. Smith, Cryptography. The science of secret writing (New York, 1943) p.
 18-19; J.R. Wolfe, Secret writing. The craft of the cryptographer (New York etc., 1970) p. 49.

 21 Cf. L.D. Smith, Cryptography . . ., p. 18-19. Similar substitution ciphers seem to be of mediaeval origin.
 22 Cf. e.g. J. Katz, Jews and Freemasons in Europe , 1723-1939 (Cambridge, Mass., 1970).
 23 Cf. J. Katz, Jews and Freemasons . . ., index.
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 have, unfortunately, not been able to identify this Mordekay either. Perhaps he was the
 one who inspired Moses Hertz to write his cryptographic lines.

 A bilingual German-French note

 ill. 4

 Transcription:
 {Ma}25 1 Moyses Hertz Judt in Metz | Muyis Hertz {zu}26 1 chewief dan Metz

 Moses Hertz may have left Hildesheim somewhere in the 1780s and have gone to Metz, in
 Lorraine.27 There he either made arrangements to have the mahzôr sent to his new place of

 24 For more information see: P. Eitzbacher, Aus der Geschichte meiner Familie (Berlin, 1928) p. 19 ff.; A.
 Rexhausen, Die rechtliche und wirtschaftliche Lage der Juden im Hochstift Hildesheim (Hildesheim, 1914) p.
 105, 106, 114 (Beiträge für die Geschichte Niedersachsens und Westfalens, XLIV); Neue deutsche
 Biographie , VIII (Berlin, 1969) p. 712-713.

 25 The word "Ma" cannot be explained and should be considered as a scribal error.
 26 The word "zu" has been struck out.

 27 The only, not too strong external evidence for this assumption is the fact that Moses' brother Benjamin Wolf
 succeeded him as Hoffaktor in the year 1781; cf. P. Eitzbacher, Aus der Geschichte . . . , p. 20. For the influx
 of Jews in Metz at the end of the eighteenth century, cf. A. Hertzberg, The French Enlightenment and the Jews

 (New York etc., 1968) p. 121-132.
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 residence, or perhaps bought the manuscript. The wording of his cryptographic ownership
 inscription does not exclude this last possibility. When the first is the case the bilingual note
 has been made by some German messenger, a postmaster or an assistant. Metz had been in
 French hands since 1552, but most of its inhabitants were at least verbally bilingual. That is
 why the German sender (for the sake of clarity?) wrote a French translation of "Moses
 Hertz, Jew in Metz": "Moïse Hertz, juif dans Metz" - "juif à Metz" would be the correct
 form - in the manuscript, but in an entirely phonetic manner: "Muyis Hertz, chewief dan
 Metz". He wrote it in such an unusual way, either because it was dictated to him, or
 because he, at least being able to speak some French, wanted to entrust it to a messenger
 who did not know French.27 When Moses Hertz actually bought the manuscript in Metz,
 the note has probably been made by the bookseller who sold him the mahzôr . What speaks
 against this last assumption is the fact that the text has been written across the Hebrew
 deed of sale, without the slightest respect for the written words; it is rather improbable that

 a bookseller would do such a thing.

 The history of the Esslingen Mahzôr

 Apart from the four texts I dealt with in this article several other annotations can be seen.
 In the right-hand margin the following can be read: | У'т пягрк | "Г'пггоэ p ^кпту чк
 [...] I Y'W : "I, Azri'el ben Ittamar of blessed memory"; this Azri'el also wrote his
 name on f. 79v. The inscriptions should, on the basis of the script, be dated somewhere in
 the fifteenth or sixteenth century. The Hebrew word anî has been written at the right-hand

 side of the colophon. Next to the colophon and the deed of sale, on both sides, some up to
 now illegible non-Hebrew words have been written. A more substantive, and more
 important, Hebrew inscription, in a nineteenth-century Ashkenazi cursive hand, has been
 written next to the abbreviation be-gêmatriya in the last line of the colophon. It reads:
 p"p dttoook ppb I [p] yb Y 'n nvm I [...] I ррп уя рря: from Metz | [. . .] | R. Moses,
 son of R. Layb [Kaz?] | to Amsterdam. In Amsterdam the manuscript was sent to a binder,
 who bound it in two volumes.28 It is not certain whether the first volume - on the spine of

 the book on the second panel the words Mahzôr sênî have been printed - comprised the
 liturgy for Roš ha-šanah as well. The present text begins with the cantor's repitition of the
 Mûsafiox Y от Kippûr and contains the liturgy for Sûkkôt as well. In any case this first
 volume should be considered as lost.30

 What does all this mean to the history of the manuscript? The manuscript has been
 written in the year 1290, and was sold, perhaps by the first owner, somewhere in the

 28 It should be noted, however, that he tried to use Latin letters for writing the French sentence, sometimes (e.g.
 in the name Hertz) relapsing into his native Gothic ( Fraktur ) script.

 29 The watermarks in the paper fly-leaves prove that the paper is of Dutch origin, as has already been noted by
 J. A. Brombacher, " The Esslingen Mahzôr . . p. 107, n. 5.

 30 The strange wording of the text on the spine of the book , mahzôr šení , remains unexplained ; perhaps we must

 think of a library of a Jewish community in which the manuscript reposed, together with other mabzôrím ,
 during the nineteenth century.
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 fourteenth century. An unknown owner, Azri'el ben Ittamar, wrote his name in the
 manuscript in the fifteenth or sixteenth century. Then Moses Hertz of Hildesheim bought
 the manuscript in the second half of the eighteenth century. Moses Hertz went from
 Hildesheim to Metz; it is not certain whether he bought the yet complete manuscript in
 Hildesheim or in Metz, neither where he added his cryptographic ownership inscription. In
 the same period an illiterate noodle wrote the unusual bilingual inscription across the deed
 of sale. From Metz the manuscript was brought to Amsterdam, probably in the nineteenth
 century, and in Amsterdam, being bought by the Bibliotheca Rosenthaliana from a
 Belgian private collector in the year 1975, it was given its well-deserved rest. It should be
 hoped that more researchers feel called upon to study this fascinating and important
 mahzôr.
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